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manductio, a pedagogy, showing how Cusa gets people 
to come closer to this wall of the coincidence of oppo-
sites, and leads you to the incredible intellectual chal-
lenge of what it means to look behind the wall of the 
coincidence of the opposites.

What John said caused me to remember: I don’t 
want to give away the show, because you should read it 
yourself, but I wrote an article about that particular 
writing as a birthday gift for Lyn’s 65th birthday [Pub-
lished first as “On the Sweetness of Truth,” in: Fest-
schrift for Lyndon LaRouche, Wiesbaden: EIR, 1987, 
pp. 67-76]. One of the ideas Cusa presents is that the 
sweetness of truth is much sweeter than any other plea-
sure of the senses you may experience: And that is ab-
solutely true, because once you have experienced such 
creativity, in whatever field—in music, in physical 
economy, in historical studies, in other fields—once 
you have experienced and accessed that creative men-
tation inside yourself, you will get an experience which 
will make you happy. You experience the sweetness of 
truth and will throw away all the other sweets, like 

Snickers, when they get too expensive. You don’t worry 
about that anymore, because you have discovered the 
sweetness of truth which is much more sweet than all 
the Snickers in the world.

We should go into this period now, being strength-
ened through the ideas discussed at this conference. We 
can all go to the Classics, from Plato to Confucius, to 
Lyndon LaRouche, to all the great composers, poets, 
thinkers, and scientists. There is an incredible arsenal of 
ideas. You can develop your life in such a way that in 
your mind you have an image like Raphael’s School of 
Athens; then you have all these friends. You have all 
these thinkers, who are your friends. You can consult 
them, and you can share ideas with them. Your mind be-
comes very rich, and you are equipped in the best way to 
deal with the situation we are facing. We have a very 
good chance of turning this situation around, because 
we are truly in a revolutionary moment worldwide, 
which needs to be filled with ideas and given shape.

I thank you all for your participation, and I’m happy 
to call you my friends.

The Marquis de Lafayette and the 
Challenge of the Sublime
by Anastasia Battle

The following is an edited tran-
script of the presentation by Anas-
tasia Battle to Panel 4, “A Human 
Future for Youth: A Beethoven-
Driven Renaissance of Classical 
Culture,” of the Schiller Institute’s 
December 12-13 conference, “The 
World After the U.S. Election: Cre-
ating a World Based on Reason.”

I’d like to thank you for joining 
us today, and I’d like to pick up 
where my friend David Shavin left 
off on the opera Fidelio, because 
the person I would like to talk about 
today is the one whom Beethoven was writing about, 
and that was the Marquis de Lafayette. I want to talk 
about him because we’re at a pretty pressing moment in 
history. It’s actually quite amazing when you think 

about all of the potential. Here in 
the United States, as an American, I 
am very terrified of what will be the 
outcome if we don’t succeed, but 
also very excited of what the out-
come will be if we do.

I want to get at what the differ-
ence is, in the quality of mind which 
will be our success. Because your 
ability to self-consciously change 
and rise up to a higher level at a pro-
found moment in history is the dif-
ference in how our actions are going 
to be in creating a successful change 
versus a tragedy. That quality is 

called the sublime.
There are many moments in history when the sub-

lime idea, embodying the sublime quality, made the dif-
ference. And I want to talk about the Marquis de Lafay-
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ette, because he was blessed to be 
in both the American Revolution 
and the French Revolution, which 
were two different situations, two 
very different revolutions.

Lafayette was a young man 
about 17 years old when he was 
first noticed by the Freemasons. In 
particular, Ben Franklin had people 
all over the world looking for these 
republican types, these young, 
thoughtful people, and wanted to 
recruit them to the American Revo-
lution. Lafayette eventually bought 
his own boat, went against the 
King’s orders, went to the colonies, 
and not only once, but twice was 
turned away by the Congress. It 
wasn’t until Ben Franklin person-
ally wrote a letter to George Washington that the Mar-
quis de Lafayette was allowed to enter the American 
Revolution.

After he joined, he really proved his valor. He was 
incredibly intelligent, was definitely recruited to the re-
publican ideology. In battle after battle, he proved his 
bravery and eventually was able to lead portions of the 
military. He really became Washington’s right-hand 
man; more like his son, even, if you read some of the 
letters they had back and forth. He fought to the very 
end to make sure that the ideas of the Declaration of 
Independence would succeed. He helped recruit France 
to join to help defeat the British Empire.

So, when the Marquis returned home to 
France, after a while, it became more and 
more clear that a revolution was going to 
happen.

I’m not going to go through every detail 
here, but the Marquis—in 1789—was part 
of the drafting of the “Declaration of the 
Rights of Man.” I want you to hear the dif-
ference between that Declaration of the 
Rights of Man and the American Declara-
tion of Independence. I want you to read 
between the notes here. Really listen to 
hear what the difference is. So, here’s the 
Declaration of the Rights of Man:

Nature has made men free and equal; 
the necessary distinctions in the social 
order are based only on general utility.

Every man is born with in-
alienable and imprescriptible 
rights; these are the freedom of 
his opinions, the care for his 
honor and his life, the right of 
property, the entire disposition 
of his person, his industry, and 
all his faculties, the communi-
cation of his thoughts by every 
possible means, the pursuit of 
well-being, and resistance to 
oppression.

Now, compare that to this:

When in the Course of human 
events, it becomes necessary 
for one people to dissolve the 
political bands which have con-

nected them with another, and to assume among 
the powers of the earth, the separate and equal 
station to which the Laws of Nature and of Na-
ture’s God entitle them, a decent respect to the 
opinions of mankind requires that they should 
declare the causes which impel them to the sepa-
ration.

We hold these truths to be self-evident, that all 
men are created equal, that they are endowed by 
their Creator with certain unalienable Rights, that 
among these are Life, Liberty and the pursuit of 
Happiness.

John Ward Dunsmore, 1907
George Washington and the Marquis de Lafayette at winter quarters, Valley 
Forge, Pennsylvania, 1777-78.
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Did you hear the difference? 
When I read the Marquis de Lafay-
ette’s “Declaration,” it comes off 
as being incredibly practical. What 
are the rights he’s describing? The 
right to your opinion, the right to 
your honor and life, the right to 
your property, to your disposition 
in industry and faculties. These are 
very practical rights. But when I 
read the beginning of the Declara-
tion of Independence, it immedi-
ately starts from the principle. The 
right to life, liberty, and the pursuit 
of happiness. There have been 
many debates over happiness, but 
funny enough, this idea of happi-
ness comes from Gottfried Leib-
niz. It comes from the idea of hap-
piness that you get when you make a fundamental 
discovery of the universe, of God. When you try to un-
derstand how something works.

The difference in the dynamic is pretty clear. At this 
time in the United States, you had a 90% literacy rate. 
This wasn’t just the upper class, the people with lots of 
money; you had farmers and laborers who could read 
Latin and Greek, who were reading Plato. You had 
people who were able to actually discuss what kind of 
government you would create. This had been a process 
in the colonies going on for some time to generate this 
kind of educational system. 

Now, look back into France. You had 22 million 
peasants at this time, out of 26 million people, most of 
whom were illiterate. They couldn’t read or write. If 
they could, it was limited to what their professions 
were. This made it incredibly easy for the British to ma-
nipulate them. The British were buying up wheat, 
buying up food and hoarding it, and preventing the 
French peasantry from getting food, and generating a 
famine. They were spreading lies about Marie Antoi-
nette, and created more and more ferment. 

This is what the Marquis de Lafayette was in. He 
was a good person. France was the nation that nurtured 
Christiaan Huyghens; that nurtured Gottfried Wilhelm 
Leibniz; that created the École Polytechnique. It’s what 
Gaspard Monge came out of. France was not a nation 
lacking these higher conceptions or republican ideas. If 
it didn’t have them, it certainly would not have created 
someone like the Marquis de Lafayette. 

But because within the general population you did 

not have a desire for the higher 
idea of what is mankind, that is 
what eventually led to the Marquis 
de Lafayette’s capitulation to the 
King. He eventually gave in to a 
constitutional monarchy, and 
eventually lost a lot of trust within 
the population. He ended up 
having to flee France and was cap-
tured, and that’s what the opera Fi-
delio is about, as was presented by 
David Shavin in this panel, and in 
his article published in EIR. [See 
EIR for January 15, 2021.] It’s 
about Lafayette eventually being 
released.

My point is that it’s not good 
enough just to be good, and just as 
in Shakespeare’s King Lear—if 

you haven’t seen King Lear, I definitely recommend 
watching it or reading it. It’s a lot of fun to do it with 
some friends. You can even do it with us; I’m sure we 
can get a grouping of people together to read it. In the 
play, Cordelia, the daughter of King Lear, knows 
better; she knows better than to act the way she was, 
even though she was acting rightly. She was in the 
right, she knew that her sisters were wrong, but she 
gives in to her cultural tendencies and still stays within 
a tragic system. Which unfortunately is what happened 
to the Marquis de Lafayette when he returned to 
France.

I see something similar happening in the United 
States now. When I go to some of these rallies and I or-
ganize people, I have encountered people quoting from 
the movie Braveheart as if that idea is the idea of the 
American Revolution. This is ridiculous! You have a 
total romanticism of the American Revolution.

If we want to make a successful change in the United 
States—and everywhere else for that matter—we really 
have to look at the principles of humanity. What are the 
highest ideals of mankind? We must not fall into the 
trap of ideologies, not fall into the trap of being com-
mitted to outlooks of the recent period, but commit our-
selves to create something new. Because we know the 
principles of humanity. 

I want to challenge everybody who’s watching this 
conference right now, to really dig deep and ask your-
self, are you just being a good person and doing the 
right thing? Or, are you trying to challenge yourself to 
rise to this higher idea of the sublime?

Andreas Scheitz
Gottfried Wilhelm Leibniz


